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INTROD UCTI ON 

v-ONTRARY to popular b-rh»f. in oon« of my earlier publica- 
tions — Rifh(rotif>en. Wt Pnrm. The flame — have I attempted 
to destroy priestly rituals 'or the sake of destroying ' 
have I wished *0 merely disturb th« current ways of worship. 
My aim hat been to rescue Pirn (any from the o,u3grnire cl the 
'.ly alien rituals prjetm-d falsely m the name of Pak Aveslo 
ind to provide an insight <nio the purity of Zoroaster's non- 
ritual, anu- magic, ethical religion based on the corelacion of 
man and God. with man's Kornii providing the only link — -fco/nl 
ttvl) par utflrni 

For the benefit of the community, the Trustees of the 
Parii Panchiyit hive reproduced chapter five of the book Trie 
Religion of Man by Of ftabindranath Tagorc which tells us that 
Zoroaster gave moral character and direction to religion, 
simultaneously preaching the doctrine of Monotheism. 

The said pubUcation further reveals t-hat, "Though sur- 
rounded by believers in magical rues, he (Zoroaster) proclaim- 
ed m chose dark days of unreason that religion has its truth in 
its moral significance and not m external practices of imaginary 
value; that its value n in one's good thoughts, good words and 
good deeds In Zoroaster's teachings, which are best refected 
m his Cochoi. there is hardly any mention of rttuaflsm of 
worship Conduct and its moral motives have there received 
the sole attention " 

Thus 2oroaitcr tried to raise people from their bended 
knees to stand erect in a l.v.ng relationship with God outside 
the temples, a relationship bated on humanitarian works and 
deeds The Prophet's Gathas. the fountain head of Zoroastrlan- 
ism. are a treatise on the art of living, moral rearmament 



In successive ages, however, the essential nature of 
Zoroaster's ethical religion — noi merely to exist upon this 
world, but. 'io live In it' — his been .misinterpretod by the 
practising clergy and Supernaturalism is considered its essence. 
Consequently, as we shall see, we are made to live in a religion 
of deification, personification and misinterpretation of the 
moral aspects of pristine Zoroastrianlsm. 

My purpose by this publication as said above is io save the 
community in these days of stress from wasting millions of 
rupees and millions of man-hours in having performed and in 
Witnessing meaningless alien and anti-Zoroastnan priestly 
rituals ^particularly the obsequies) with which our clergy have 
mixed up the Zoroastnan religion of 'Vahtttcm thva Vahizta' 
I.e., that, only through one's goodness will one reach the 
Highest Good, that is God. In doing so. I aim to review the 
system of worship as by the Avesta in misinterpretation of 
which the prophet's down-to-earth ethical religion is shifted 
overhead and is stretched beyond the grave 

In any religion a work which is not in affinity with the 
original doctrines of the prophet, is outside the bounds of that 
religion. Similarly, any aspects Interpolated In the later Avesta 
in successive ages which are not m consonance with rhe sptnt 
of Zoroaster as seen in his Gathas, is not Zoroast nanism. 

What Zoroaster stressed was character; that virtue 'Oshoi. 
lives in one's works, no: In the more utterance of words; that 
humnta, hu*how Imanasbni, jovosh/iii, must culminate fflCO 
huvrojhiha \ kunashni ,; that except through one's own virtuous 
deeds 'karnd there arc no short cuts to bliss through prayers 
of the priests. For this we call Zoroaster 'ajho Zert/ioil' and 
his such righteous religion is called Bert-din i.e.. the better 
icligion and we Parsir are called Behdins for supposedly living 
by such a good uncomplicated monotheistic religion of 'doing 






the right* rather than to live by rites. For a Mazda-Yasnan Parsi 
to cajole Are and this and that so-called yazada from our 
agiyaries not only for his own good but also for the dead are 
expanded forms of Pantheism — anti-God acts. 

God might forgive our poor professional clergy for in- 
volving us in such irreligious nonsense as it Is a matter of their 
bread and butter, but the Behdins may take care, since to be 
willingly cheated into incredible dogmas. >s to encourage cheat- 
ing which is a crime of the am: magnitude as cheating Itself, 

Contrary to Zorbastcf's teaching, Parsis today seem to live 
by priestly rites. More than any religion, such is simple priestly 
fun. for it seems that our righteousness alone does not suffice, 
our goodness on earth will not help, and without priestly 
rituals wc arc bound to go to hell. 

In olden days the dying man himself offered repentance to 
God (falct Khudi for commissions and omissions during his life- 
time, and hts survivors offered to him their repentance for any 
of their commissions and omissions to him /Patet PaihemanlJ. 
Later on the priests took over the utterance of the patels on 
behalf of the dying man and the survivors. Still later, the bab- 
bling clergy introd-uced a number of alien elements and In the 
name of saving the dead man's soul from the clutches of the 
devil (the Hindu dai(yo) rhey brought on io the scene the 
Hindu yo/otos as our yoiodas along with fire worship and a 
variety of rituals and prayers to cover life's many trials and to 
those rituals wc so-called Behdins still cling. Our temples, 
which according to the Yasna (Ifasne) were schools for character 
building fauna unnatl), have become super-markets for soul- 
saving devices in demise. 

An example of how our clergy have blasphemously mixed 
up their unrighteous trade of magical mantras and alluded 



them 10 otho ZertNwr can be typically teen from Ervad Nidi' 
Turel's writing in yem-e-^omihed o* 2-6-90 that — Zerthost who 
hai given us the prcciout legacy of osho< has also given ui the 
legacy of jcdooi bhanttr ganttr and knyokams. and 2-4-90 being 
Zerthost no deio, we may this day pledge that *c will have faith 
*n priestly kriyakom ( formulated by Zcrthost. which are magical 

Our mobeds practlie such witchcraft *n the name of the 
Av«u. A witch-doctor murmurs magical mantras turning In 
all the four directions to Invoke his special deity (a godhngl to 
subdue The enemies of hit clients and makes his client: do ths 
same. Similarly our Panthakics beyond making mobeds pray 
for their client!, also advise Lhc clwnts to murmur A.vctian 
m»ntran to sub|ugate their enemies thus— Oujhmon defe kO'vc 
babadma. arditxhit atvtaipund (a mobedi godling) m boi t- 
*\ also to murmur some other Avestan mantras nine times 
and seventy one timet respectively standing In a comer 
turning In all directions at sevi-n o'clock in the evening ■ 
day— I have with me such advice given In writing by another 
Ervad who alto Is a Panthaki of an agiyan of one of our colonics 

Our priests also through th«lr murmur of Avestan mantras 
prttend to invoke their several lub-gods (the so-called yorddoi) 
to keep away the imaginary demons from the pun of our dead 
on thetr way to the imaginary paradise. And 'dufch dofe Aorvo' 
(lo be rid of sickness and misery), no less a person then the 
ex-Prcsidcnt of the Rahnumac Sabhe advocated Mrdiberiit 
nmiotp^nd ni pichhi karri' as do the Muslim plr-faklri in the 
name of their aulias. The gulllbtcs who fail to get redress 
through Mobedi bhancer fantcr then resort to Sal Babas, 
Dehra Mandlrs and Pir Fakirs trying their luck with them 

Thus, the mobeds and the ignorant Par* laity have linked 

up Pofc Khorde Avesro with imaginary godllngs and napak jadoo 

•r of spells and incantations and have pulled down Zorc-a- 






itfiiniiffl of 'No god but God' to spiritual bankruptcy The 
pity o' it is that even m demise wa seek to liberate ourselves at 
the hands of such priests who actually beep us away from God 

Zoroaster called she babbling priests nathara Ihagorat, 
babblers of words for pay I am prompted to atk the two 
Ervad Sahebs and their clan how in the scheme of ZoroasirJan 
ashoi can they fit in their magical bhantcr gamer? Will they 
reply' I have my doubts! Our such priests, to be Zoroastnant, 
have to unlearn what they ha** learnt in their madressa* 

Zoroastriamsm has vast scope for Individual chinking tt is 
noc rigid but flexible. There it nothing that must be adhered 
to The changing pattern of life demands that religion be re- 
examined now and then for religion a the way life is to be lived. 

Bui we Behdlns have pitifully kft religion to be practised 
for us by our priests. Why will they not practise It only for 
their own good' We Bchdlns alone arc to blame. 

The Avesta demonstrates that all creation Is designed and 
governed and depicts how we may fit harmoniously Into the 
pattern of worldly life. In its originality, the essence of the 
Avesu it thai, to be spiritual is to live m the spirit of mcnajhni. 
govoihfti, kunosnm. Zo roast nanism «s the science of thlt ap- 
plied spirituality According to the original Avesta. one's 
dvinmau, dujuhuMlQ, dujurraihlha, should be for man his hell 
here and now fathfsfito af.u, and one's humota, Imkhaw, hur- 
taihtha should be for him hit own heaven ivohlshto ahu) In 
which to live here and now 

Our clergy have aptly adopced for themselves th«ir 
nomenclature of Andhyorus from their counterparts, the 
Hindu pu|arles called •AdnyO'us' In their hands many allied 
evils o> Hindu Dev-ywno have been interpolated into the 






Avesta which in its pure form did not threaten us with any 
devils or demons or hells or heavens. 

Out of all the priestly nonsense what really amuses me is 
that since sinners are the proteges of the unrighteous devil, 
why should they in death be made afraid of their friend, the 
devil, whose instructions to be evil, tliey so diligently carried 
out? It Is only the righteous who should be cautious of the 
unrighteous devil, for If the devil really exists as our priests 
say he does, then he will want to drag Into hell only those 
righteous souls who did not obey him and make sure that only 
the unrighteous Infiltrate heaven. And look at the anomaly 
between the priestly rituals of charam and muktad! Our priests 
claim that because of their charam ceremony Parsis do not 
become ghosts. Then, whose ghosts are they entertaining 
during muktad? Muktad is meant for us to recall the good 
deeds of our illustrious dead for us tp follow in their foot- 
steps, but our priests pretend to call the dead themselves to 
meet us here! Vis-a-vis one another, both charam and mufctod 
are a priestly hoax. 

Some time ago. I had requested the late Dastoorji Dabu to 
pull the Parsl laity out of the vehemvanxtr of the ruinous, cum- 
bersome and un-Zoroastrran priestly obsequies (death cere- 
monies). He then wrote back to say. "The curemonies are 
flexible. The poor are left with their option to spend what 
they can. When they consult me, I show them the bear mini- 
mum they can afford." Dastoorji Saheb did not say "the bare 
minimum required" but "the bare minimum they can afford." 
Thus, the priestly krlfckamt are similar to the Income-tax- 
less for the poor, more for the rich. It is a priestly tax, nothing 
to do with religion. 

The poor mobeds get but a pittance from the lakhs they 
make the community burn away, beyond monies spent on 






fruits, flowers, thapta, chapat and meva majlda. With whose 
nose and tongue will the dead smell and taste the offerings' 
Lei us Parsis think and let us find ways to pass on to the living 
Mobeds the monies we throw away on the dead. Otherwise 
they will continue to misguide the community «nto death cere- 
monies which they have made the main source of their Income. 

The late Dastoorji Noshervan Kekobad, the high priest of 
the Deccan, presiding on the occasion of Dastoorji Dhalla's 
lecture in Bombay on 30th November, 1943 said. "What stric- 
tures Dastoorji Dhalla has passed regarding the mobedi death 
ceremonies, I am also a target of it, but when we Dastoort 
Speak the truth, then we stand to hurt the mobeds who make 
a quarrel with us and wp have to keep quiet Hamtitns give us 
packets of money to be spent on death ceremonies. The dead 
are dead and gone for whom the Mobedi krlyakam are futile," 

Daitoor|l Dr. Dhalla writes to say that, "about three 
thousand years back Zoroaster by preaching his ethical reli- 
gion laboured to purify the then prevailing religion of hired 
rituals. To him, the godllngs (the so-called yazadot) seemed to 
be a mockery of the One and Only Omnipotent Godhead and 
tantamount to muM~pu)a Zoroaster called mere murmur 
(badbad) of prayers to be meaningless parroting and he ridicul- 
ed hired rituals, that while some parts of the Ymna are in 
consonance with the teachings of the Cathas, only the Gothos 
are the Prophet's own; that the teachings of the Vandldad and 
Yashtas etc., do not corroborate the Prophet's teachings: chat 
the Idea of heavenly progress through kriyakoms has crept In 
later and is un-Zoroastrlan; that 'karm' is the sole criterion " 

According to Dastoorji Khursed Pavn. ex-Principal of 
the Nasarvanji Tata Athornan Madressa. "ravan-bokhlgf means 
upllftment of a living man's soul which. In later times has been 
turned into that for the dead, which is wrong." 



The illustrious late Dasxoorji Palan had said. "The living 
man has to build up his soul , ravon-bakhtgi while he Hvei xnd 
not to depend ypon his wife and children tp help htm dp it in 
demise through prayer* of che priests " 

Accordin| to Sir Jivanjee Mody. redemption of one's soul 
lies in one's righteous living. 

The late Ouioorp Dabu had said that the law of korrti Is 
Infallible and even God, the Maker of che law and the Judge. 

cannot Interfere in Its implementation 

We have however, dedicated religion only to the dead. 

I have no grudge against our poor mobeds who for their 
pittance are a tool in che hands of the practising panthaklot. 
I am only trying to enlighten the unsuspecting Behdins how 
our priests are blasphemously engaged In the act of undoing 
ill that Zoroaster stood for while simultaneously denuding 
the community's slender purse. Vested Interests are using 
religion for exploitation and we are made to live In a religion 
which Is picked up from here, there and everywhere, except 
from Zoroaster 

In formulating this book I have consulted the following 
books from my collection; 
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LET PARSIS THINK 

Pristine Zoroastnanism is morality (manav dharma) in 
practice. a system of ethia (scKlology) rather thin I theology. 
God is not ill problem, but (he unethical man It n a guidance 
to humanity in how to virtuously live with one another tn this 
world under (he One and Only Supreme Godhead 'Ahura 
Mud*'. According to the late D*«oor,i Dabu, Zoroaitrianlsm 
K tafal iontor n* choti i.e. a religion in relation 10 the realities 
of life, Zoroaster expects us to live in this world, not merely 
co ex«t upon it. and man's worldly sojourn an not be 
fulfilled without a solid secular base. Our life in thts familiar 
world is the reality There is nothing to be left by us that may 
be done tome other time m some other worlds. Life ts God 
and God >s Life. 

To neglect this world in hope of living in some other 
worlds some other time, is illusion Those who dr*am less, of 
other worlds and think more of this world in which God has 
placed us whether we like it or n«. are the Behdini made lor 
practicality. Our priests call our wo* Id finite I e. having limits. 
but on the other hand all religions teach us to live with God 
here and now. And did not all higher minds (propliets) live Ifl 
this world' 

According to the later Avesta Vitperod IS) , for a Zoro-as- 

i -.an to li*e life is for his hands, and feet to co-ope rate with his 
head and his head to co-operate with his hands and feet In 
readiness to do good and industrious deeds (for greater good 
o( mankind), and according to Vandidad /8. an Athravan (a 
priest of good conscience) is supposed to teach us the worldly 
code of conduct Iduntadari, without which he is not worthy 
of being called! in Wi/oven. Our clergy however, not being 
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qualified for the task, conveniently call this world transitory 
and meaningless and have taken over the management of the 
affairs of our dead in some imaginary other worlds through 
imaginary demigods to keep away the imaginary demons even 
when we pray in Honnozd Yashta that God is In front of us, 
He is at the back of us. He is within and without and even 
when Zoroaster says. "I only know Thee; All others I dismiss 
from my rnind." The myths of hells and heavens, demons and 
demigods having crepe in, Zoroastrianism has lost its flavour 
of ethics, the soul and substance of religion and it has ceased 
to be a religion for the living and our so-called reason and 
enlightenment are again at the mercy of the conventional, 
unthinking ritualists and che mercenary priests. We are not 
allowed to think dispassionately and rationally and they have 
never thought dispassionately and rationally Such of their 
attitude arises from the lack of awareness about the import of 
the down-to-earth ethical Zeroastrisnism. 

Zoroaster has granted freedom of thought to man so that 
he may not live by other people's thoughts as a mere conven- 
tionalist. In fact, however, we Behdins in the name of spiritua- 
lity rot from our Agiyartcs m the Pagan ceremonials of offer- 
ing; and while the later Avesta says that the souls of the living 
should be more important than those of the dead, we to-day 
have no religion for the living from our Agiyaries. 

We have thus brought down Zoroaster's ethical Zoroas- 
trianism of his Gathas based upon aihol (personal righteous- 
ness) to the low level or ritualism of appeasing fire and placating 
farishtas. 

With due respect I say that a dispassionate look at the 
present Avcsta (beyond its Gat ha part) will show that, despite 
the extravagant claims made on its behalf by our clergy, ic Is 
no more an unfailing guide to spiritual freedom or worldly 
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advancement. It is true that the present Avesta mentions some 
lofty Ideals, puts forth some sublime thoughts on different 
aspects of human nature and lays down certain noble precepts 
for success of mental discipline fgarothmonj, but on the whole 
Its teachings as practised by our clergy have helped only to 
subvert the community's secular progress, and to nourish 
social evils— such as being practised at the Towers of Silence 
where un-Zoroastrian and alien obsequies are conducted by our 
priests. The Avesta Is not to blame but its virtues have been 
distorted, deified and personified and misinterpreted by 
vested interests, 

Besides the later Avesta, we Pars is also give precedence 
over Gathas to such books as the Sundehrsh, Oesatlr, Dablslan, 
Dtnkard. Nirangestan, Riititian, etc. which have to be read and 
understood In the light of Zoroaster's Gatha, a pithy scripture 
bereft of myths and legends. To reverse the process Is to 
subvert the message of Zoroaster. 

Let us Parsis know that the Gat'ios are our only scrlpcure. 
There cannot be more than one scripture and as the learned 
Eruch Taraporc says the Gathas must be read and 1 understood 
only In their own context- Let us Bchdms. if we are worthy of 
the name, not believe that the Prophet did not preach a 
complete religion which needs be Increased, stretched or 
Improved upon through later Avestan rituals. 

If the Prophet's message in the Gathas is read and under- 
stood, the other portions of the Avesta may be dispensed! 
with. If the Gathas are neglected, Avesta would not avail. 

Beyond our only Yezodo— 'Ahura Mazda' (yazata = 
worthy of worship), in the later Avesta our professional 
clergy have introduced the triyash trinshod Hindu devas 
(their 33 yajatas) as our /azadas under some change of names. 



So far wt depended on Ahura Mazda to take care of us. but 
now we are made to take care of these 33 creature Gods to 
whom we must offer creature comforts, of dawn, dadam and 
mew mo/idc. They hive alto introduced the Hindu ogm puja, 
and have brought on to the religious scene the Hindu daitya 
(demon), and in place of the Hindu gau muter they have In- 
troduced the white vorosfo bult, whose mantra fied urine we 
must drink to purify our souls — horrible thought! The late 
revered Dastoorjl Dabu in this connection wrote that we 
Parsis jive undue importance to the albino varatia bull. Our 
clerjy have misinterpreted the Avesta and have also intro- 
duced in our religion the vehmvanter of the Hindu narka and 
Swarga (hell and heaven), as separate geographical locatlont in 
the plurality of which thty have invented seven more of them 
for us Parsls upon demise to live in, lew in hells and more In 
heavens as how we pay them to spray their magical mantras 
on the discarded, decaying and decomposing dead bodies 

In relation with the Hindu 'ammesha sonto' (the worship- 
ful Hindu high lords) our clergy have personified 'Amesho 
>pe.Hii' as worshipful celestial personages (amsaspands) and we 
Majda-Yasnan Behdins stay put in such Idolatrous Yaiodo 
Yotno from which Zoroaster had disassociated himself and 
preached Maida-Y»ni, the religion of only man and God It 
may be said that 'Amesho Spenro' arc the aspects (virtues) of 
God which we Behdins have to adopt In the living of life. 

Aka man meaning evil mind, it personified Into AhrJmnn, 
the devil, and gdrdlhmem, the enlightened mind, Is deified as 
gorot/imon befifst. 

According to our prophet, we have to hear the voice of 
our good conscience fsarosn) through our good mind ibttimam 
to be so able to cross in easier strides our span of life ')iodft 
no fero—chinvod pooh. But our clergy have personified wroth 






and oc'imnn « angels and have deified chmvod pool ai a celestial 
bridge like the French Bridge or Kennedy Bridge, which they 
control with the help of their proteges, the demigods, keeping 
the demons away and helping; their dead Parsi clients to cross 
over into one of their many heavens God is not on the >eli- 
gious scene here or there* 

Our clergy have also given a religious impress to Kastl- 
lodm, which, however, is not the teaching of our prophet at 
stated by our learned Ervad Albsra, Keti-Suuo wu a pre- 
pfophct custom which we Zoroastnani have later adopted in 
the post-Prophet era The late Dasioo'ji Dabu described 
kasti-iocVe to be the community uniform, symbolic of pumy 
and a reminder to fight evil in the service of God. From ihr 
.vnting of Jivanjee Mody. the symbolism of kosv-sodrc can b* 
traced not to the Avesta but to later books 

While the custom of wearing the sodra is good sine If 
prompts righteousness and it It toft and comfortable to wear. 
u ll no guarantee for soft landings anywhere. 

All the to-called Zoroattrian religious ceremonials begin 
and end up with tying and untying the aosti. Since tf is noc the 
dictate of our Prophet, logically the middle part, the priestly 
rituals, just could not be Zdroasteian ic. prescribed by 
Zoroaster 

Our Prophet haj sec high moral standards as conditions 
for the achievement of one's evolution to its blessed end bur 
our religion centers round thr- wearing of sod r a and tying and 
untying of kctti and cajoling and appeasing fire and the ficti- 
cious famshus and our priests unashamedly call our wisdomful 
math in ipento to be ajmaV | rmag/cd/.J. 

Spente means righteous. AsOrhrn ipento would thus mean 
the righteous formula to live by. 
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Our priests call Alothro Spcnta a magical formula which 
they utter for the prosperity of departed souls in unknown 
realms, but are unable to apply Its magic for the benefit of the 
living souts of the community in this our familiar world. The 
dead do not talk so we have to take things for granted. 

The religious problem is not God, but man, and the 
Prophet's Got/ros show mankind the path to a well ordered 
life by the use of good mind / Vahu Mono) in choosing between 
the ojlvan of living by rites, and the mjhan of living 'to do 
right'. Karma and Dharma are complementary to one another 
To Zoroaster, rites, ceremonials and offerings seemed to be 
mockeries. The gist of the Gathas convey that those who 
attempt to cheat God through ceremonials, are only cheating 
themselves, 

The Prophet's ethical religion (s not from God down to 
morality, but from morality upward to God, Vohistem thva 
Vohrshta, Thus Zorcastrianism Is morality in principle and In 
practice. Avestan mathra spenta (Yatha~Ashem) are wisdomful 
sermons, not addressed to God but to the man and he who 
rues in action through chem. his prayers are answered. 

Religious pursuits which seek only mystic visions and the 
help of the occult (hidden, secret) powers cannot advance a 
man god ward. If only we Behdins understood that what is 
sacred, need not be secret and thai which is secret cannot be 
sacred then we can do away with much priestly nonsense in the 
name of the occult. All great religions are preached to clear 
mystery and not to create it. It is only the priests who cloud 
religion In the name of demigods and demons, who do not exist. 
It can either be God, or the devil. It is only when one's faith 
In God Is shaken, chat demigods and demons arise. Behdins 
have to believe in God not Who was, but Who 1$, 
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There is no ambiguity or occultism in the Zo roast Nanism 
of the Gathas. Zoroaster spoke to the laity in the simplest 
language for he wanted to lead mankind to God and not keep 
God away from man. 

In the Avesta we read "Ay vo pol/ioo ye ash he; vishpe onyo* 
j/iam apeniham" i.e., the only way for God realisation Is 
through one's 01/10/ (ethical humanism); there Is no other way. 
In the Avesca, the introductory preface to the Gofhas reads. 
"Name ve Gathoo oshoi-nlth" meaning;, salutation to the Gofhos 
which teach us to live by ashoi (humane acts). Thus even In 
Avestan eschatology emphasis Is undoubtedly laid on one's 
humane acts as Instruments for the redemption of one's soul, 

To be spiritual is to live in the spirit of manasni. govasnl, 
kunosnl. We call Zoroaster, Jesus, Mohamed, Krishna, Buddha 
and such others Divine for the lives that they led and not for 
any of their acts beyond the grave. Zoroastrian <tharm~kriya Is 
jivan-kriyo of translating intelligence and wisdom, truth and 
purity, into our worldfy activities: God Is not to be at- 
tained in the hereafter but from moment to moment In the 
living of life here and now. 

Behdins will be able to sec from the Avestan quotes cited 
above that the rituals of begging and petitioning God arc 
superfluous and unfrueiuous. Kami Is the sole criterion. Thus 
funeral ceremonies are a futile Interference with God's omni- 
science. 

The Church of Zoroaster was not a place of worship of fire 
or farishtas but a meeting place where the Aryans, Turenlans 
and Kenions congregated to hear the priests (preachers — 
'Veregens') teach Zoroaster's ethical message of human 
brotherhood, oneness of mankind under the One and Only 
Supreme Godhead. 
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We call Zarthost— Asho Zonhat but we fall co see the 
anomaly between his ethical call to humanism and the priestly 
Stress on burning, appeasing fire in our agiyorics, where we 
wantonly and sinfully burn away nature's bounty — the Innocent 
trees. 

In the Avert* we read thai when Zoroaster was born, the 
trees smiled that their saviour was born, and that when 
Zoroaster died, the trees cried that their saviour was dead. 
Zoroaster was the friend of nature and his religion Is jpeotd 
I.e. growth — van mahotsava. and not wancon destruction of 
nature. It takes God forty years to grow a tree but we Parsis 
burn away a tree-load of wood every forty minutes from our 
ninety or so agiyaries and atash-behrams in India and Pakistan. 
Can such be religion? Can we please God by such wanton 
destruction of His crcaclon' If fire is the son of God, will the 
wise son wish to devour his father's wealth thus revenge- 
fully? 

Zoroaster has not mentioned an agiyan or atash-bchram 
or agnl or fire anywhere. What the Prophet wants us to* keep 
alive for all times Is our Inner fire of humanity (sortahj. Our 
priests, hawing allowed their sorosh to die out and thus not 
being qualified to help us keep our own iorosfi alive, have led 
us Into the worship of external physical fire whose protectors 
they claim to be. 

With due respect to the community's developed affection 
for fire. I may say that seeking the aid of any agency other than 
of God, Is Idolatry, and is not In consonance with true Zoroas- 
trlanism. And what crime have the Innocent, trees committed 
against the Behdins that they should be ceaselessly burnt away 
from their several agiyaries? To please the priests we displease 
God, 
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It may be said chat in the afargam in our agiyaries, we 
have not to bum the wood (flesh) of the Innocent trees, buc 
therein deposit deeds stored in our girobens, to make room to 
do yet better deeds. 

As for famhtos (the so-called yazodas), we hear the Pro- 
phet In the Goc/ios say, "Mazda alone is adorable, all others 
I dismiss from my mind." Thus there is no place where Ahura 
Mazda is not present which place has to be filled in by fire and 
farishtas. 

The Durvan Is not the one who belongs to another caste 
or faith, but a vagrant between many deities, who while 
favouring fire and farishtas pushes Mazda In the shade. 

As for the priestly obsequies, our prophet teaches us that 
there are no magical short cuts to bliss. In recurrent life, 
death is creative. According to pristine Zoroastrlanism, the 
soul (man's consciousness — awareness) Is transferred into the 
womb of a new mother for fresh assignment of life (frosha 
kettu) that death (the end) of the physical body occurs which 
Immediately begins to decompose and putrefy. Zoroaster 1 has 
not showed us any particular way of its disposal which Is the 
way to God. The disposal of dead bodies is more for the health 
and hygiene of the living; who must be rid of Its stench. We 
have not to make any fuss over dead bodies. The cheapest and 
the quickest way of its disposal Is the best. 

This Is the stage when the priests arrogate unto them- 
selves God's responsibility for the dead man's soul in other 
worlds though they could do little for the dead man while he 
lived with them In this world. Pretending to pray for salvaging 
the dead man's soul, the priests only prey on the gullible 
survivors.. They do not even know the name of the dead man 
which they ascertain from the survivors to mention him to the 
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irresponsible Ahur* Maxda who I* supposed to bo indifferent 
to the dead whom He willed to die. 

Zoroaster did not arrogate gnto himself the responsibility 
of God for the dead as do our priests and he has not given us 
any religion for the dead who are fittingly reborn In the 
Gotftoi there is i word poitienrj i.e. the dead reiume life, the 
equivalent of fra%ho kcrrv meaning fresh making, or tantpann 
meaning, a new body — rebirth. Justice delayed is |ustKe 
denied There aire no souls In limbo at the mercy of (he mer- 
cenary priests of the Imaginary demons and demlgodi God 
li not dead for the dead. 

Believing in God as the God of Righteousness, I firmly 
believe that no ceremonials and occult performance! by any 
worldly agencies can bring us any relief In chls world nor can 
luch rlxuili recommend us to God and obtain reliefs in death 
which wo have not earned through righteousness In life. A 
hundred kastl-sodrat tied round the body of a dead man, 
ma iiiidt of Incense burnt and a thousand yojfto-osfiems uttered 
after him and all the libations of fruits and flowers offered In 
hli name, will not Improve his position vis-a-vis God 

Let us Parsis not make so much fuss and be so much 
perturbed over death, as In recurrent life death alone is 
©Teeth/*. Man's Uml (kunmni) Is the only Holy Law of all 
great faiths. 

The Parti- Zoroastrl an religion beyond the grave betrays 
ou* faith in God. Lucky are the animals that have no priests, 
no belli, no heavens, no devil, no demons, and no priestly 
funeral tricks. Don't their souls reach their goal? 

As Aryans we used to burn our dead. But since we took 
to agni fiufo in the post-Prophet era, our priests made it in- 
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cumbent to preserve fire from contamination by nesso (dead 
matter); then our priests having introduced the Egyptian Rnsta 
Khez. that Is to preserve the body components until dooms 
day when we will have to walk down to God for looking Hi) 
|ustlce for our conduct on this earth, we cook to preserving 
the hardware of our dead in the osrodons inside the dokhmas- 
as against the Egyptian system of mummifying their dead. The 
authors of Bundeftdsne assured the laity that on resurrection 
the soft matter on which the birds had preyed will be supplied 
by God. 

I mult make it dear here that according to the Avesca. 
fire is one of the benevolent elements in service of humanity 
as a purifying agent to burn the rubbish besides providing the 
heat to cook man's food and turn the Industrial wheels. Ac- 
cording to the Avesta, to put fire to its proper use In the 
service of mankind is an act of God. Decomposing dead bodies 
may be' better consigned to the flame. Wc arc not to serve fire, 
we are not to be sentimental about It. 

The dakhma system (culture of the vulture) could also be 
attributed to the Brahmamc ihroddha ceremonies. During the 
ihreddho ceremonies the Hindus offer pindas or balls of rice to 
the crows believing that their dead ancestors come here in the 
form of crows. In place of pindas or balls of rice, wc Parsis took 
to offering corpses themselves to the crows. The vultures 
seem to have got the better of ihe crows. 

The word 'ooWimo* originates from the root 'dah\ to 
burn dokhmo ("k" silent) to mean a burning place. 

The ex«Presld#nt of the Ahmedabad Parsi Panchayat 
Mr. Savaksha Taraporewala described the dofchmoi as 'Towers 
of Horror' tnd his dead body was cremated at willed 
by him. 
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Our Bombay Pani Panchayat by cheir letter no. 925 of 
25-10-67 described datchmenathim thus — After the birds have 
eaten the soft matter, the remaining It thrown, in the central 
pill feilodoml inside the dakhmas wherein It lies decomposing 
and putrefying. How horrible and gruesome ddVimenoshini Is 
may be |udged by the Bombay Parsi Panchayat adding that it is 
not advisable for Behdliu to enter the Bombay dakhmas where- 
■> or three dead bodie* on an average are consigned dally. 

Dr. Kersl Dastoor after consigning the dead body of his 
father In the dakhma at Rajkot, brought out the body th* next 

day and buried it In the adjoining grounds. 

Mr. Savak Vakil, as a trustee, on complaint* from cite 
neighbours (occupants of Grand Paradt) went inside the Bom- 
biy dikhmu and in the Interview given 10 Ponlono he ob- 
served; "There are months when there are hardly any vultures. 
On one occasion we saw only one vulture, one kite and two 
rrowi devouring a body which wai consigned at 9 A.M. In the 
morning Wc went in at about 12 noon. 1 have literally been 
suffering mental anguish and to some extent it has affected my 
health I had stated in a lecture a month before this that I 
would prefer to die in Surat where vultures are in plenty. 
I would not have stated this if I did not believe in this system 
I am an orthodox. But orthodoxy as I understand it is different 
from the way In which It it practised." 

Mr. Vakil seems to have found dead bodies directly 
thrown In the central pits without being put on the p«»u for 
bird* to feast upon. He says, "on one occasion when I went 
Inside, the stink was terrible. .. More buildings aro coming 
up. . . I am afraid there will be an epidemic some day " 

He further says, "I have not attacked the system. I have 
brought certain facts to the notice of the community." 
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soiled unwanted clothes of the dead are burnt and 
after 30/40 years when the central pits, the astodant. inside 
any dakhma is filled to the brim with human hardware, all the 
".uck is brought out and bvned |i the adjoining open ground; 
and in line with the Hindu Yagna our priests also used to 
perform the Yasnc ceremony offering fatty meat portions to 
the temple fire as expressed in Yatna 39. Why then may we 
not straightaway burn or bury our dead? Why the hypocrisy? 

The late Dastoor) i Dabu described the nuro (vitavarin) of 
our dakhmas to be gondv, fialid and rtmoni i.e. dirty, conta- 
minating and polluting for which we are required to keep 
•tleau 30 steps away from the dakhmas. L>as(oor|t described 
dakhmas in yet harsher terms which I hold back 

I ask. can such be religion? 

I may add that while the advent of Parsis In India dates 
back to 1300 years, the Tint dakhma was built only 400 yoars 
ago In Bombay. 

The connection between (he Parsi Yazotiot and the old 
Aryan Yojdtat— th« Devoj— Is obvious. The only difference 
between the Hindu Yajci-Yatna and Parsi Yazod-YotfiQ of lo- 
day k that while the Dev-rosnon Hindus also give shapes and 
forms beyond giving names 10 their Yajatas, the Yazada- 
Yowan Parsis rest satisfied by holdiing their Yaiodoi only in 
imagination, giving them names all the same. 

A number of myths, rites, concepts and even the names of 
the entities to whom prayers arc offered by; the Parsis arc In 
common with the Dcva-worshlppJng pre-Prophet Aryans. 
Avesun Mithra. Vay u. Indra. Sharva. Nauaya. Ram. Varum and 
diverse other demigods are old Aryan Devas and Daltyas 
whom Zoroaster denounced and had banished from the scene 
of hit religion. 
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The Hindu Aramau to Avcsun Armani, their Anon to is 
our Anabtta. their Krishna is our Koresne. their Swortu li our 
haurvoM, their Sept Rishii are oyr hop* Rlihli f Amesho Sf* 
their Sree Lekshrtu to our Aifti, their Prill is our FravasM. their 
Soomo is our hoomo, their Atftorvans are our Athrovons. tfctlr 
Adhyorus ire our Andhyurus. their rajoros are our Yozada*. 
their Yamo is our Ylma, their yagna is our ydlrW. 

Rituali of animal M C ftflOM and other offering u of our 
frond are Identical to the Bnhnunlc Ya$na except that, for the 
last two hundred 1 years or so. our priests have shifted animal 
sacrifice from the altar to the bazar, having animal flesh all the 
same In the Itinerary o( their several ceremonials. 

After animal sacrifice at the altar being given up. <Ve 
ceremonies with hoomo and even bull's urine and also flesh 
and other offerings to the imaginary Yoiodos- Wjoer*Coa« 
(Hindu vishva devos), came Into vogue. 

In pristine Zoroasmanlim of Kami rev/J por uterni, death 
ceremonies have no place The Hindu todrl Is our soenkflf. 
cheir beinu is our utnomnu. their oWiJu to our chorom, their 
dasmu is our das/rru, their matlo is our monso, their fee-mono 
is our eamsl. their chha-mos/o is our cfthomsi, their vonl is our 
vorsf, their yearly thtaddho U our mufclod. Hindus offer wor- 
ship to the clement* and we do the same. In their rldhls they 
use fruits, flowers and incence which we also do. Their protod 
is our choini. 

This way all the prevailing rites of ceremonials and offer- 
ings and all our religious customs in vogue have their origin In 
Hindu Der-romo. Our Pujarl-Priesu. blasphemously associate 
Zoroaster's name with their such activities. 

We do not ask ourselves, chat since the offerings of a 
chaddar and agarbatties by us on a Muslim romb. 01 offering 
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and praying to the Hindu stone gods. Is considered to bo 
murti-pujo, how Is che offering of sandalwood to fire and dha 
boWts to the imaginary Yaiadai. any different! We are alike 
• delators. All such is because mm'i natural instinct is never 
towards what is simple and true as in Lhc Gnt/ras— this world 
and one God — but is always towards all that la complex and 
false as in the present priestly infected Avesta. the other 
worlds and other Gods. 

Our priests want us to believe that fire and fariihtas (the 
roiodos) take are of the community. Yet looking at the 
present-day poverty and distress In the community in this 
world, I feel that fire and farlshtas cannot be felled upon for 
our safe travelling in the dlsunr worlds and I would prefer to 
travel aco« the crt'nvod pooj depending on my own three- 
wheeler built upon my own bumata, huWiw. buwottbo rather 
than get into the public carrier of the priests 

We FVlUJ had better note that all that we to-day practise 
■ nim* of Zoroastrianum it only deceit and fraud against 
ourselves, our Prophet, his religion and God Zoroaster ex- 
pects us to gravitate godward; we may not expect priests to 
bring God down to us. 

Unless we question the juthortty of our ritual-laden 
practising clergy and those who have taken such a tradition 
for framed, the community will not be free from blasphemous 
biases and the accompanying moral decay and financial ruin 

Ethical Zorcastrlanlam has been transformed into priestly 
magic which has become a cult of the Parsu to be practised in 
seclusion, to wash iway the sins of their dead by the soap 
cake* ofpfHHtly krifQ fcomi. without gain, or benefit to the 
living souls. A dead Parsi. it seems, is never actually dead, our 
priests are always on his track— baf, rofgot and muklod year 
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after year after year. I am tickled the way our priests tackle 
our dead by worldly clocks and calendar*! Our priests thus 
make a mockery of our Prophet and hit religion which no 
longer finds Its place in such book* at The Great ReJiffOfit of the- 
World, The Living Retifons of the World and The Great Religions 
by Which Men live and The Seven Great Religions of The World. 

If Zorcasuianlsm is to be refuted on the religious map. 
then, let It be a live religion for the living and let there be no 
confusion between race and religion 

What kind of a ptnitro Mobedi religion have we today 
which becomes apavitra so easily' We Parut have traditionally 
grown up in a religion of priestly dogmas and have allowed our 
minds to be blunted without ever thinking — Dtui/am m babad 
ma km bolayai rrahil Under the tutelage of our priests, we 
remain entangled in ethical complication*, and in a confused 
quest for truth stumble about like a drunkard In a religion 
which Is not religion. 

There is nogreaie- sign of the general docay of virtue than 
a want of 2eal for the good of the community through our 
temples. 

Much of the present-day Pary economic problems includ- 
ing that for housing can be eased If only we are: not unduly 
sentimental about our ogiyorles and dofchmas Zoroaster has 
not prescribed defchmenoshm. or any other particular system 
for the disposal of the dead or the priestcraft of death cere- 
monies as the way to God Zoroastrian rovon-boknrgi from our 
aglyarles is meant for the upliftmcnt of «he living souls. 
Zoroaster did not arrogate unto himself the responsibility of 
God for our dead as do our priests. Yet beyond the 45 agiyadea 
in Bombay, the vast Doongarwadl land worth more than 
Rs 25 crores is tied down to the dead and the Parsl Panchayat 
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directly and indirectly spends monthly about f*.s, 50,000 for 
its maintenance. 

The Government of Gujarat compelled the Sural Paril 
Panchayat to offer for sale to the public the surplus land 
around the dakhmas there and the Surat Parsl Panchayat did 
so and iwclled their funds. 

H for any strange reason the dakhmos are a mast, let ui 
uk the existing daknmOB at And hen. In any cue let us at least 
dispose of some of the vast open ground around the dokhmat 
u Doongarwadi if not the whole of it and utilise the amount 
for building flat* on lite for the poor. And let us alio raise the 
structures of all our agiyanes for housing the needy of the com- 
munity. Fire being a purifying agent. It cannot Itself ever be- 
come impure The clothes of the dead are removed and burnt 
and we cook flesh and fish on fire and also burn rubbish. And 
don't the Mobcds live In aglyarles and don't we rejoice navjots, 
)asham and weddings on the premises and don't women, 
pregnant or In periods, attend these functions and don't the 
Lalias and Goan helpers, men and women, live and spend 
nights on the premises on these occasions? Why then stop the 
use of agiyari precincts for the community's secular good J 

All fire whether he by sun-rays, /Jghtnlnj or a match- 
Itick or by any other *ay N no less or more pavHra. It u just 
burning of something the stench or the fragrance of which 
makes the difference Don't we expose the decomposing and 
putrlfylng dead bodies to the parent-fire, the sun's rays' 
Does the sun get polluted' 

If we will not feed the temple fire, it will stop burning. 
There is nothing special about It. It Is not self-created nor Is 
itself-generating and |usc as religion is meant for man and not 
rfcc-renM, so Is firo 
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As for the menstruating and pregnant women, even u 
women attend to daily calls, menstruation If nature's monthly 
call on them. It Is not of their making. Why decry Nature! 
Do the menstruating women defile the sun which n the parent 
source cf Artt I* God, the purest of the pure, known to shud- 
der at women in these states? Why to belittle the pavltrata of 
the temple — firef Do not menstruating and pregnant female 
dogs live In the preclncu of the agiyiriej? As long u a woman 
keeps physically clean, she n always pavltra. And where has 
Zoroaster condemned women in the state of menstruation' 

Our Parsi Panchayat who have tried to enlighten the 
community through the reproduction of chapter five of 
Tagore'a book Tht Religion of Man which ttatei that ft pnttine 
ZoroMtrlaniim there is no mention of ritualism of worship 
and that Zor oast run ism has its truth in moral significance 
I karni), would do well to take into confidence the trustees of 
the various Bglyirles and explain to them that a sample from 
where life Is salvaged and sustained will be the real Zoroastrtan 
edifice instead of It being wasted on the dead I am sure the 
community will be one with It. The Andhyorui will also wear 
dignity by their usefulness to the community in its secular life. 
If the donors of the agiyaries need be satisfied this it the only 
and the best way. 

Beyond Outoorji Dabu describing the vataviran fautai 
of the dakhmas to be gondu, poUd and rimofif. the Avesta 
fVondldodj itself inter alia describes the dakhmas to be the 
abodes of the demons and from where diseases and pestilence 
prevail (Vd pargarad 3 and 7). And how sad and disgraceful 
it Is that between the Mobeds and their tueh dakhmas we have 
created the unfortunate class of Khandhla* and nfossesoJors 
with whom because of their association with the dakhmas we 
maintain no social relations with them and the community 
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itands divided. Wc make them do the dirty jobind condemn 
them for it Why not take to some saner, cleaner and cheaper 
way of disposal and treat the dead as dead and gone without 
attempting to chase them in futility from the dakhmas 
through the priests! 

tel us Poms think and come to terms with sanity without 
being under the Irreligious pressure of our unthinking, profes- 
sional clergy. Let us condemn and disassociate ourselves from 
all that does not fit into the values of the 20th century, to 
so call ourselves Behdins fittingly Nobody is a Behdin by birth 
but only by his '<nh' if. by thoughtful and justifiable living. 
A Part< if not necessarily a Behdin in the real sense of the word 

To Zoroaster, life was sacred and he has made it incum- 
bent upon us that we live as persons and treat all others as 
persons. Ic is good to maintain human relations (society) To 
obstruct it is a struggle with the Zoroastrlan 'atb' But look 
■t (ho way we spoil human relations unnecessarily over our 
dead at Doongirwadi Aren't we Partis being realty stupid? 
let ui Pann think. 

The Trustees of the Pam Panchayii should make a radical 
change at the Towers of Silence where we behave irreligiously 
and irrationally towards the members of inter commumfes 
who come to pay respect to their dear departed Parsi friends. 
A dirty dog it dragged to the dead and human beings stopped! 
Can such be religion' Will i Prophet preach such inhuman 
ideals? 

Man essentially is a social being associated with and 
dependent on others. In his religion there have to be rituals 
which may bear social traces, to express and to receive good- 
will at society level like on the occasions of navjot. jashan, 
wedding, gharnbhar and such other re|oic»ngt. But to glamourise 
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priestly present*, no less a parson than late Dastoorp Dabu 
publicly wrote in Jome-e-Jormhed. (and Jom-e-Jamshed publish- 
ed II) that we must not call members of niter communities 
even on these occasions as the priestly pa¥itra krlyakams 
would be rendered apor>tra by their presence. What kind of 
parltra religion do our priests have which stands to become 
apatltra so easily' It is to the credit of the community (hit we 
have itleait not heeded such priestly misguidance. Then why 
do we continue In priestly bondage at the Towers of Silence? 

Our priests do not realise that in their sanctimonious zeal 
for isolating others the community stands isolated, having 
achieved nothing, hiving gained nothing, having lost much 
goodwill 

In the name of piety wc Parsis are mad* to practise many 
such lmpiet>es In the name of our pious Prophet let the Parsi 
Panchayat and the community take some bold steps to remove 
what Is obsolete and ruinous and effect what is progressive and 
pioti i 

Finding out what is real religion to live by and what is 
meaningless and false Is |ust about the most important thing we 
should do in life To uhcntiCally adopt and hand down beliefs 
from f/andparrnii to grandchildren was natural m the hoary 
past when there was no awakening, but to-day, thanks (o the 
scholars who have translated our scripture Into known 
languages, it is a pity not to exercise our innate intelligence 
nsJatl man 

Above all. we must decide whether we will continue to 
distort and degrade our religion to suit the prevailing priestly 
customs, or whether we will have customs in conformity with 
our pristine religion 
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In truth we Parsis hive forgotten our simple religion, the 
Righteousness' of the Githas and un-Zoroastrlan ceremonials 
bated on Hindu rites have coloured our way of life and dragged 
down our religion to the lowly pursuit of rituals. 

A community is judged by its social concepts and It is high 
time for us to revaiuau °» r customs which go to mould our 
social life (religion) at the grassroots. Zoroastrlanlim Is living 
In society Boycott of It n social harakiri for us. 

The thinking man is not a physically developing ape but a 
psychologically growing human being. Zo roast nanism primarily 
requires us to think and to grow from vofiu man (good mind) into 
goroth man (enlightened mind) to to merge In the Universal 
Mind that i* God — Speneo Mino. 

As a man thmketh, so does he become All our attainments 
stem from the development of the mind (awareness), including 
the highest attainment that is God Garothtnan-bchht is not a 
separate geographical location for us to live in through prayers 
of the prirsti in demise, but a blissful mental condition (mmoi 
halot . i :tatc of calm, honourable, useful, straightforward, 
ever growing thoughtful life, heaven here and now (Wihishto 
ohul 

A Zoroastnan has to be his own priest and his mind must 
be his chu»ch The organ of Zoroastrianiim (the religion of 
good living) is reason and not blind rcvorance and unconscious 
obedience to priestly dogmas. 

Traditional continuity should be a creative transforma- 
tion. We Ptrtis may not surrender our individuality en maac. 
suppress personal chinking and continue in the sell-imposed 
blindness created by an unintelligent relationship with rituals 

be Ramchandra day* which our professional clergy have 
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introduced in our way of life with which Zor outer had nothm£ 
to do. 

So that i may not be idly challenged by fanatics and paeudo- 
Sayecds. and the erring clergy when I say that pristine Zoro- 
aurianum It strictly ethical and free from my ritualism of 
worship, karnl by ash being the sole criterion. I have mainly 
enlarged upon the Avestan affirmations — Vain item thva 
Vflhishm and Ayta poihao ve osh he. Vitpe onydihom opentfioro. 
being the A vest an gist of prlitlne Zoroaitrianitm 

Thus rr.f statements ind observations need no further 
proof, they are amply corroborated. But if anybody can 
authentically disprove whu I have wmien. I will be glad to be 
corrected and to learn 

Many people lay that 1 have a wis* ghost behind me to 
wnto lor DM. My answer to them ll thai the ghost l* not out- 
side q' me but It well within me. I firmly believe In the uncor- 
ruptible God and Zoroaster as His emissary My writings arc 
not revolutionary but evolutionary — Go back to the Gathas — 
*hlch unfortunately it the forgotten, nay forsaken theme of 
our Rohnumat Sabha 

The organiirrt of our ftohnumoi Sabho (the community 
advisory an>d corrective body! which 15 aimed at irradiating 
the alum rehmtantert which have crept into our pristine 
relijlon. are thcmsel.ei ignorant ol (he Prophet's religion. 
They give platform 10 those who have no guts to open out hi 
the true spirit of the Sabha. and I, who uphold the ideals of 
the Sabha. am threatened to be scratched off its membership 
list although I am a life member. 

Let all concerned, the Parsi laity, the Parsi Panchayat and 
the trustee* of all the Aglyaries and trustees of the various 
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private trusts and the organizers of the ftohnumoi Sabha and 
the Athomans think and re-think for common good and plough 
in their might Tor benefit of the living community rather than 
wait for individual Parsis to be saved in demise through priestly 
death ceremonies. The rovan-pofchrji from our aglyaries should 
be for the living souk 

tee ui Porsfs thinkt 

Our aglyaries are meant to be houses for learning and not 
places for wasteful and wanton burning Rather than to accept 
on trust the priestly religion with its stress on burning and of 
seeking to corrupt God through material propitiation, let us 
apply our searching mmd udid Zoroaster. Mohammed. Buddha 
and the Christ who *" denounced and introduced reforms in 
the then current ways of worship, and thus fittingly call 
ourselves Bchdins 

Our Prophet has called those who have ears but will not 
liit«n and those who have eyes but will not see. to be korepon. 
klkcn, gunehjoron i.e. gulfty In the eyes of God. 

Zoroaster was a realist who hai showed ui no other wot Ids 
and no other gods to bother about beyond the One and Only 
(Upoi'im) Reality of Ahum Mazda and this our familiar world 
Nor hat Zoroaster given us any vicarious religion for the dead 
or any religion to beg and petition God for favours 

In the /um-e-Jdmsfced of IHGMJG there is a letter by 
Mr Jal Vimadalal, a trustee of the Parsi Panchayat. eulogising 
priestly funeral ceremonies which require us not to show the 
face of our dead to members of the sister communities after the 
priestly tachkoi ceremony is performed on the decaying and 
putnfying dead bodies. Mr. Vimadalal docs not seem to have 
applied his judicious mind co the matter More than religion. 
Mr. Vimada'at Kerns to have come out in defence of tradition 



without realising thai tradition and vested interests are two 
sides of the umc false com With due respect I have to tell 
Mr. Vimadalal thit pristine Zoroastnamsm requires no dJoro'i 
between man and Cod and all the fuss over the dtad bodies, 
instead of their quick disposal, is Tom-foole ry by the priests. 
The pretentious priestly magical rites in aid of our dead and the 
holy law of the religion of "As you sow. SO SHALL you reap 
— Komi tevljl par ulernl," do not go hand in hand. 

Mr. Vimadalal may know that in Zoroastnanism of the 
Gathas there are no religious rues by which persons in demise 
could be rendered inviolable and be so made to look worthy 
in the eyes of the all-knowing Ahura Mazda. 

Mr Vimadalal is being unrighteous when he recognises 
and giro precedence to priestly rituals over the deceased's 
righteousness. Mr Vimadalal la an ex-High Court Judge of 
repute and when he allows and seeks to justify the intermis- 
sion of oucsldort. the priests, between man, iho seeker of 
justice and God the Supreme Judge, surprises mo. 

At the time of his election for trusteeship, if Mr. Vimadalal 
had to assure the electorate that he will uphold orthodony. lee 
me tell him that am orthodox is the one who upholds correct 
views and not the current views. I may also tell him that to aid 
and abet the priests or to link the Prophet's religion of living 
by humata. bukkoia. /luvroshtha i.e.. relation of man with the 
Creator through practical ethics, with thelrunholy magic which 
claims even to gain paradise for our dead through Idle murmur 
of the Prophet's holy script, is for him to Invite the contempt 
of the Hon. Court of the Impartial Supreme Judge 'Ahura 
Mazda' Who delivers even-handed justice. 

Instead of adding to the community's collective wrongs. 
Mr Vimadalal and his colleagues would do well to awaken the 
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community's conscience In light of truth and reason that 
monathm, gevoshni, kimcthnl. It religion fAyo pctfno ye osfi 
he: ViJpe eflyoshwn apemhdm, that all else is waste of money, 
waste of energy, waste of religion itself and that we are. wasting 
ourselves wholly in the pursuit of falsities. Mr. Vimadalal 
could thus help the community to save Its millions from going 
down the drain apart from the millions of man-hours wasted 
In performing and witnessing the cumbersome and ungainfi.il 
ramaiha staged by our priests In the name of religion, which It 
not religion, 

Much of the monies spent on the unwanted and un- 
Zoroastrlan death ceremonies are thrown away on fruits, 
flowers and Incences while the poor Mobeds get but a pittance 
from the Panthafcles. Let the community find other ways of 
providing the Mobeds, 

Chollu caviuck uj ehatva dev it often the boast of a man who 
Is too lazy to Investigate and has surplus to throw about. 

"Whosoever sees wrong anywhere, let him undo It with 
his hands and If he cannot do It. then let him speak against it 
with his tongue and If he cannot do this either, then let him 
abhore it with his heart— and this is the least of faith."— the 

life. 



Mental slavery is mental death and every man who has 
given up his intellectual freedom in favour of traditional 
ritualism it the living coffin of his dead soul. 

The misfortune of the whole thing is that when in doubt 
our elders consult the priests who have themselves distortod 
the prophet's religion of righteousness Into that of rituals of 
r itei an d ceremonies to suit their ends, and they make confusion 
worse confounded. Unless our Pars! Panchayat having revealed 
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Zoroaster in his true colours through the reproduction of 
uncerpcs from Tagore's book The Religion af Man. were 10 
lomohow effectively enforce It and the Rahnumai Sab ha c«ll 
thn community [hat there arc no short cuts to bliss except 
through one's worsts and deeds {Kami), and that there are no 
co-equals of God like the so-called jrozotfai, no devil or his 
demons In opposition, nobody but He alone as revealed to 
us in the Hormazd ratht, the alien devil and demigods will 
su bust to the peril of the community's purse 

Lot us Parsts use religion to live by it rathe than be used 
up by it 

Lei Partis think and individually ait 

Lest the unthinking traditionalists and Ihe priests may say 
that I have subjected religion to ridicule, K will be in fitness of 
things for me to here quote what our revered Oastoor|l Dr. 
Dhalla has to say about our religious ceromonias In vogue and 
appeasement of fire In light of Zoroastrian ism Dastoor|i 
Saheb In his Atmakotha says; 

'The lofty Zoroastrian precept that man's deeds and not 
thr ceremonies are his salvation began to weaken after Zara- 
thushiras passing away by the mingling of ancient Indo-lranlan 
r«llg<ous beliefs with hts unadulterated faith. 

The false notion thai by performing many ceremonies 
and by burning much sandalwood all desires are fulfilled and 
heaven n attained shows signs of the community's degradation 
Their wild attempts to attain chetr desires through saints and 
priests are a painful proof of their feeble mentality, their faint 
morality and failing Zoroastrlanism 

The history of religion reveals that as Hindu and 
Zoroastrian priesthood is hereditary, the Brahmins and the 
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Dastoors and rfobeds have made these two religions more 
ritualistic than any other religion in the world. In the Hindu 
religion, from the time a child Is In the mother's womb, and 
continuing through his birth, christening janoi and marriage 
all aspects throughout his course of life are Intoned with 
ceremonies. 

A Zoroastrlan's life is not so much Interwoven 
i during his llfe-ttme. But where ceremonies of the dead 
arc concerned Zoroutriini have out-done their Hindu 
brethren both in number of ceremonies and In length of urns) 
that they are continued The belief that rituals alter the destiny 
that the soul has forged for itself is completely contradictory 
to Zaraihushtra's rclirfon \nd is the offspring of fall* precepts 
of the later Avestan and Pahalavl periods. 

The vast wealth that is expended on ceremonies atleau 
gives the satisfaction that It provides for the livelihood of thn 
priests. But the unlimited and reckless expense to feed fire Is 
co say the least, a sheer waste of money. Ashe Zerthost has 
certainly not recommended this 

If we were to express an unbiased opinion about the 
Vond/dod which Is considered the most Important book O0 
ceremonies. It can be seated that there is nothing like prayer 
or ceremonies in It " 



Elsewhere DastoorJ! Saheb has opined that out of all modes 
of fhe disposal of the dead, disposal by electric crematorium Is 

the b 

Tha popular concept ij that religion and thinking do not 
mix Such an attitude arises from the lack of awareness about 
the Import of true Zoroastrian Ism. Zoroastrian Ism stands on 
the foundation of vohv man (good thinking) to grow Into 
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garotnrnon (enlightened reason or fluddl) which in the corneal 
of the present time requires application of all religious assets 
for all round raising of the living standards of the community 
without being sentimental about fire, farishtas and the dead 
and gone. It is only by doing this that we can straightaway 
ensure allround community welfare which Is the meaning of 
religion. 

Muslim religion is -equivalent of the Zoroastrian belief of 
onliy the One Worshipful Deity— the Creator. When In the 
Sas-sanlan days we had taken to worshipping fire and the many 
gods, the so-called other yazadas, the Muslims called us 
Gubbfes or Idol worshippers and invaded Iran. When they 
Invaded Iran, the temple-fire did not burn them nor any of 
the many priestly demigods prayed to, fought for us. and the 
dead clients of the priests did not come down from heavens 
to .help us and our temples were desecrated and we lost our 
empire. The forgotten Supreme Godhead Ahura Mazda 
deservedly looked askance. 

Mobeds are linked up with Pars! prosperity — no Parsis 
no Mobeds. Let them not ceaselessly burn away Parsl wealth 

Let Parsis and their priests think for mutual good. 
Zoroastrianlsm demands thinking In all walks of life. As Sir 
Rustom Masani puts It, 'Zoroastrianism is the religion of good 
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It Is unfortunate that no Parsl child Is taught religion 
and the parents do not know what their faith preaches and 
which the professional hereditary priests have brought to 
nothing but hotchpotch of Idle mumbling of the Prophet's 
wlsdomful verses (sermons) as an Instrument of exploitation, 
a faked religion at best to provide solace to a sinner or to a 
guilty mind. 
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If religion has to be a sustaining force the question 15 — 
should we brainwash children with the presenc-day so-called 
religion away from and without its ethical (temporal) values' 

Let Po/sis think and find out ways of maintaining the 
priests In some dignified ways than to waste their time and 
they to waste our time and money and religion Itself. 

Given to understand that the meaning of the word 'Stoota' 
is magic of vibration by the spoken words, and that our 'Stotrto 
Yasno Prayers' are magical, we Parsis have come to believe 
that Zoroastrian prayers ire verbal magic to so cultivate the 
good-will of the gods (the so-called Ydzcras). and we are 
foolishly attempting :o attain everything through Idle babbling 
of them including even paradise for our dead. 

Wc call Zoroaster as 'As/10 Jerthost'. but we fail to see the 
anomaly between his ethical religion of 'Kunosiu' based upon 
the principle of 'Kami tevlj par uierm' and the present-day 
priestly religion of magical mantras to compel or beg and 
petlllofl nature to come to our aid. 

Our priests claim their such prayers (incantations) to be 
holy spells. I wonder how spells could be holy! 

We need to know that 'Steetd' means Stuu upraise, and 
'Yasna' means prayer, 'Stoata-Yama Prayers' are educative 
sermons in praise of the creation to so give us a meaningful 
experience of Its Creator; and our yatno-Asnem prayers 
(Mantras/ are ethical sermons which teach us how we will 
lead a virtuous Mfe by deeds of rectitude. 

The question arises as to how then came the religion of 
mere murmur of shostro von* by the priests. 

It may be said that an age of pure magic seeking to compel 
nature through Che Influence of the un-holy spirits, the demons, 
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preceded the age of awareness. When the acuter minds detected 
the futility in such attempts of the magicians (Magics) to bend 
nature to their will by the force of their wordy spells and 
enchantments, recourse was made to prayers of reconciliation 
by persuasion and propitiation: of the supposed holy spirits, 
the so-called Yazatas, believed to be In charge and direct 
control of the natural forces and human affairs. Thus, the 
urmunng priests became the lineal descondents of the 
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muttering magicians. 

True Zoroastrlanism only teaches the superiority of work 
(Kunas/ii) over worship by words. 

Our professional priests have however put us back to 
where we were In the pre-prophet era and we arc made to 
believe things which the Zoroascrian religion of 'Alanwnf,' 
'Gevasnl'. Kunasnl and Karnl tcvlj par uternl could never mean 

For the priests to prescribe prayers and also to recite 
them for their clients Is like a doctor to prescribe medicine 
and to drink It himself to cure his patients. 

Such an absurd religion Is naturally repellent to our 
preiont-day youths whose presence in our aglyarles is con- 
spicuous only by their absence. 

Prayer which nourishes the belief that man is better merely 
for praying to seek from Him un-merlted pardons or to offer 
to Him liberal verbal outpourings in thanks. Is an evil, for it 
makes man. to fancy himself forgiven or to become complacent 
to live by the priestly ritualistic lore of rites than to live to -do 
the right. 

The maxim. "Many things are wrought by prayers than 
what man dreams of * only means that the one who rises In 
action through prayers (sermons), a better man. his prayers 
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are answered. Salvation lies not in words spoken, but in deeds 
done- "Not every one who merely says Lord, Lord, shall enter 
heaven" —Jesus. It Is the noble mind which Is the s*at of the 
Lord and not only the tongue that matters. 

Our present-day religion of only the rites of priestly 
prayers to invoke and to appease the physical fire and fartshtai, 
is un-Zoroastrlan, and I for one, do not go to our agiyaries to 
benefit from there by such Idolatrous priestly doctrines. 

Instead of blind worship by reciting verses, If we under- 
stand the Gathas. the Glta, the Bible, or the Koran, we will 
find in them directions as to how to live, and that life on this 
carih and lives to come are dependent only on our own works 
and deeds. 



The one magic involved in Zoroastrlanism is that there 
Is no magic 

There Is nothing more shameful than to allude magic unto 
Asho Jcrthotz who relieved us from the clutches of the muttenng 
magicians and the murmuring priests whom he called 'naihora 
thagaras — dronen of words for pay.' 

Religion is the wisdom of the irrevocable law of Karma 
and not the priestcraft of trlffltng with the |ustice of God 
Religion Is Righteousness. 

It is therefore necessary to purge and rid our religion of 
its prevailing aberrations, impurities and absurdities and it is 
necessary to expose the hollowness of the priestly pretentious 
practices for which purposes this Publication is brought out. 
No attempt is made to chide anybody. It is to guide the Ill- 
taught priests and the lll-advlsed community Into the truths of 
Zoroastrian religion which is ethical, not magical. 
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Our Priests enjoy religious authoritarianism without 
knowing religion. They tell the community — do not argue, we 
know what is good for you and your dead, |usi follow us while 
we are following your dead— If you hesitate to accept this 
deception. If you express any contrary views, you are branded 
an antl-rellglous heretic inimical to the community** well being 
at their hands, hands which they do not use. 

We have to judge religion not by lis promises but by its 
performance and achievements. What are the community's 
tangible achievements from our agiyaries and otosn bchrams 
except burning away Its hard-earned money ? 

The basic principle of the Gathas and the later Avena, 
as basic of all religions, is to help man progi ess in his life here 
and now and not In the promised hereafter. The hereafter Is 
the priestly extentlon of the worldly Avesta. 

Changing styles arid numends of the present-day world 
demand essential tearurcs of thought within the given basic 
structure to be restated and reshaped now and then for 
religion is the way of life 'sofa* sonsor nl chovi' as Dastoorji 
Dabu calls It. 

It is a pity that a Parsi is offered from his temples only a 
formalised and static faith of pray, pray and pray without Us 
ethical values. 

Just as a healthy person may not unnecessarily worry 
about his health, a good person has not to worry about his 
soul. So let us teach the Zoroastrian religion of 'be good' to 
our children from our agiyaries. Character-building Is the very 
foundation of Zorcastnan ethics which demands society, not 
boycott of it. Zoroastnanlsm condemns immorality in all its 
ugly shapes and aims at A-Moraltty. 
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A true Zoroastrian in his thoughts, words and deeds 
should be guided by the dictates of his good conscience ftamh) 
through his better mind 'behmanj and not by the narrow con- 
cepts laid down by the professional priests who misguide us 
into Inhuman attitudes towards other human beings only so 
to guilt their non- Zoroastrian rituals thus separating moral 
and spiritual values from religion and so to make nonsense 
of religion. 

Revltalisation of Parsi religion of today in tight of true 
Zoroastrianlsm Is absolutely necessary because the community 
faces a new challenge In the changed modern world. Parslsm 
with the traditional priestly outlook — touch me not. touch 
not my dead. I am holier than thou — Is retarding and Is harmful. 

Above all. m these days of stress, let us Parsis think and 
endeavour to make religion and religious assets a living force 
to enhance our happiness and prosperity rather than to let it 
be a spent force in the futile service of the dead and gone. 

Religion Is to think, to fed and accordingly to live. Zoroas- 
trianum is the wisdom of good living, Readjustment of religion 
is adjustment of life with God— for God Is life and life is God. 

LET US PARSIS THINK AND RETHINK. 
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